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REUNION 


Noles of a Lecture by the Rev. Fr. Raynes, idee 
at a Summer School 


‘* Be not ashamed to confess thy sins ; and force not the course ' 
of the river.’’ (Ecclus. iv. 26). 

Reunion suggests—erroneously—that we have to reunite 
things which are broken, and make a new unity. The unity of 
the Church is an eternal fact, and it is our business to find our 
way back to it. 

The Great Schism occurred somewhere in the eleventh century. 
In the main it was not a division on-matters of faith, doctrine 
or practice, but was political. «It occurred through the division 
between-the Roman and Byzantine Empires which, being origi- 
nally one, became two; and the Churches in those parts of the 
world divided as the political situation divided : in fundamental 
matters it is fairly clear that they were in agreement. The 
Eastern Church does not define things as strictly and as carefully | 
as the Western Church, and to try to compare the. two is some- 
times difficult, but in all fundamental matters there is not a wide 
divergence of doctrine or practice, though dbviously the separa- 
tion between the two has been a cause of loss to both. ! That 


schism is in some ways the most simple and straight-forward one, 
and in other ways the most difficult to solve, because these two 
bodies of Christians have grown up in separation, and the Eastern 
Church very much in isolation from the rest of Christendom. 
Disagreement is bound to occur between Christian people, but 
it is possible to disagree and yet remain in charity, and if that is 
done, such disagreements find their right solution ; but if they 
develop into a quarrel, it is a very different thing which will widen 
into hostility and, ultimately, separation. 


THE REFORMATION PERIOD 

In the sixteenth century there occurred further divisions in 
Christendom which were of a more complicated order. No one 
. would challenge the fact that the Church at that time needed 
reform, and that.its faith needed re-statement—not alteration, 
but re-statement...But violent, misdirected people misled them, 
away from patience and the real principle of reforming the Church 
from within, to an endeavour to reform it from without by 
separation from it. This led to the growth of a number of sepa- 
rate bodies of Christians, who did not re-state the *faith, nor, 
indeed, reform the Church, but set up a new form of Christianity 
which jettisoned much of the faith, practice and order of the 
Catholic Church. And amid all this confusion and ** messed up ” 
with it, were all sorts of political schemes and diplomacy, and the 
rise and growth of nationalism. ** 

It is a very significant thing that, in the history of what is 
often called The Reformation Period ’’, it is difficult ‘to dis- 
entangle politics from religion. This is due, in part to the medieval 
conception of these things, and in part to the fact that princes 
and rulers made use of the disagreements in the Church to further 
their own ends, because they saw in a separatist body the means 
of holding their people together in a national, political unit in 
which the international Church might not interfere. There, in 
the Reformation period, are the seeds of national religion. 

It is perfectly clear that, to a large extent, that is what hap- 
pened in England. What is known as * The Elizabethan Settle- 
ment "’—which settled nothing—was, to all intents and purposes, 
a device to hold the English people together, which was the 
great aim and purpose of Queen Elizabeth. It is important to 
remember that there.was this confusion, and that it has con- 
tinued. It certainly is true that to a very great extent this 
country has made its religion “ the religion of Englishmen ”’ : 
we still suffer from that to-day, and from a conception of a national 
religion which some people would like to make use of. 

Only a few years ago there was a leading article in The Times 
which contained these words: ‘Christianity in England is 
founded upon the best traits in the national character’’. It is 
not insignificant that the Collect that night was to the effect that 
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Christianity was founded upon the Apostles of Jesus Christ, 


Himself being the head cornerstone. 


THE TRADITION OF THE CHURCH 


The difficulty about these schisms of the Reformation period, 
which makes them quite different from the separation between 
Ikast and West, is that they did throw overboard large portions 
of the Catholic faith, order and practice, and instituted new 
doctrines and a new ministry, and substituted for the Catholic 
creeds new confessions of faith. These things took the place 
of the Catholic creeds. A new form of ministry was instituted. 
The place of the sacraments was much degraded, and a new inter- 
pretation of Holy Scripture was instituted. The result was that 
= one of these divisions became more and more removed from 

Catholic faith and practice. There is such a thing as the tradition 
i the Church. That isa@very important thing to remember—the _ 
Catholic tradition of the Church. 

The statement issued by the American Episcopal Church in 
their General Convention at Chicago in 1886, from which the — 
Lambeth Quadrilateral was taken, begins as follows : 

‘The Christian Unity desired} can be restored only by the 
return of Christian communions to the principles of unity exempli- 
hed by the undivided Catholic Church during the first ages of its 
existence ; which principles we believe to be the substantial 
deposit of Christian faith and order committed by Christ and 
His apostles to the Church unto the rest of the world and there- 
fore incapable of compromise by those who have been acclaimed 
to be its stewards and trustees. .. . As inherent parts of the 
sacred deposit and therefore as essential to the restoration of 
unity we account the following, to whit : ”’ 


‘The statement of the Lambeth ,Quadrilateral—the Creeds, the 


Ministry, the Scriptures, the Sacraments—follows. 

Each new schism is more remote from the Christian tradition 
than the one before it in time, so that we are now faced_with 
many strange and weird perversions of the Christian faith and 


practice. 


Tue NEED OF PENITENCE 


The further you are away from the centre, the more difficult 
it is to get back to it. Inherent in the Catholic Christian tradition 
are the Scriptures as. they have been received by the Church, the 
Creeds, the Sacraments, and the Ministry: and none of these 
four things can be dealt with in isolation from the others, because 


the thing is a whole and you cannot deal with it in parts. The 
1. 


Continued on page 208. 
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THE APPROACH TO REUNION 
XII.—THE PROTESTANT REPLY 


One of the greatest difficulties about work for the reunion of 
Christendom is the misunderstandings which arise between 
Christians, either resulting in the erection of barriers of imaginary 
differences, or—perhaps more often—removing barriers of _differ- 
ences by thinking they are not there. Anglican writers have often 
been accused of failing to understand the catholic nature of the 
essential principles Of protestantism. The report entitled The 
Catholicity of Protestantism is largely a_ defence by Noncon- 
formists on the basis of such an accusation in reply to the report 
‘ Catholicity ”’, compiled by Anglicans. And there is little doubt 
that similar objections will have been made by any protestant 
_ who has read the articles of this series. To attempt to anticipate 
and answer such criticism in detail would be largely to repeat the 
series, but we may perhaps deal briefly with protestant objections 
based on the replies given in *';he Catholicity of Protestantism "’. 


JUSTIFICATION BY FAITH ALONE 


One of the greatest issues arises from the doctrine of Justifi- 
cation by Faith alone. We have often tried to show that this 
doctrine has resulted in‘protestants receding from the catholic 
doctrine of the Church, the Sacraments and the Ministry, since 
these things came to be«regarded at best as optional extras. 
The protestant reply to this is that such a view is founded upon 
a gross misunderstanding of the teachings of the Continental | 
reformers, particularly of Luther. The authors of ** The Catho- 
licity of Protestantism "’ spend-much time in demonstrating by 
quotations from Luther's works that he was truly Catholic in all 
essential principles. Whether they have succeeded or not is 


~~ beside the point. In the first place, the writings of Luther are so 


- numerous that it is impossible to present an accurate picture of 
his teaching by quotations. It would be equally possible to 
suggest a completely contrary picture by the same method and 
by different quotations, as has perhaps been done by Catholic 
writers. But more important is the fact that we are not really 
concerned, apart from academic interest, with Luther’s, or 
Calvin's, teaching except as a source of modern protestant 
doctrine. It may be that his doctrine of Justification by Faith 
alone was truly primitive and catholic. But we still maintain 
that at the hands of successive generations of protestants, particu- 
larly in England, it has resulted in an un-catholic doctrine of the | 
‘Church and Sacraments. 

A parallel is seen, by way of illustration, in the schism of the 
Methodists. If we assert that the doctrines of Methodists are in 
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certain fundamentals quite contrary to Catholic and Anglican 
doctrines, it is of little interest to be told that we have obviously 
misunderstood John Wesley’s teaching, and have we forgotten 
that he died within the fold of the Church of England. Although 
before his death he made an impassioned appeal to his followers 
not to leave the Church, they did so in fact. And the cause of 
their separation was either in the implications of his own teaching, 
or in the misunderstanding of it by Ats followers, or both. 

Let us consider some examples in particular. One of the 
essential subjects arising from the consideration of Justification 
is, we should all agree, that of forgiveness. When we have 


= debated the subject of Justification, the “‘ man in the pew”’ in 


Church or Chapel will ask, “‘ That is all_very well, but Aow can 
I get rid of my sins?’”’ The answer given by the compilers of 
* The Catholicity of Protestantism "’ (p. 79) is a curious one. 
“ By it’ (that is, faith—‘ a lively, active, personal trust in Jesus 
Christ ') ** we are forgiven’’. But this still does not tell the man 
what to do. All he can hope for is an interior conviction that he 
has been forgiven as a result of his faith. He cannot hear the 
words ** Be of good cheer, thy sins are forgiven thee ’’ (as did the 
man sick of the palsy), except as an assurance from the pulpit. 
Then follows the curious assertion “ we do not hope to be for- 
given, which is all the * catholic’ view of faith allows us—we are 
forgiven ’’. So that the Catholic who kneels in penitence as a 
result of his faith and hears the words of the priest as the words 

of Christ * By His authority ... ] absolve thee from all thy sins’. 
_ gets up from his knees only hoping for forgiveness. This is an ..~ 
illustration of how the protestant conception of Justification | 
renders the sacraments unnecessary. If we have misunderstood 
this, then they have misunderstood our misunderstanding. 


THE CHURCH 

But in case we should be accused of adopting the very method 
criticized above—of detaching quotations from their contexts,.. 
let us examine one which we can legitimately detach because it 
is quoted by the writers of the protestant report, as expressing 
the protestant conviction. ‘‘ The same act which sets us in 
Christ, sets us also in the society of Christ. It does so ipso facto—- 
[sic], and not by a mere consequence or sequel, more or less ~ 
optional. To be in Christ is in the same act to be in the Church. 
Anything we do in the way of joining the Church by a confession 
of faith is only making explicit in the statement what is already 
implicit in the fact’ (P. T. Forsyth ** Church and Sacraments ” 
quoted on pp. 92 and 93 of the report), But this is precisely what 
catholic writers object to. It means that a man who believes 
himself to be in Christ is already a member of His Body the 
Church, by implication and not by means of the fact that Christ 
has incorporated him into His Body by a sacramental act. It 


265 


means that Christians in the age of persecution who took the 
trouble to join the Church and who suffered death as a result 
could have saved themselves the-trouble, and perhaps their lives, 
for they were merely making explicit what was already implicit. 
Is it supposed that they were “‘ in Christ ’, and then made their 
“submission to the Church and their confession of faith? * To 
be in Christ is in the same act to be in the Church", But this is 
not at all the same thing as saying that the only way to be in 
Christ is—as far as we know—to be in the Church. It brings us 
back to the point made in last month's article that protestants 
have logically no problem of reunion, because for them faith 
makes a man in Christ, and therefore he is in the Church, what- 
ever denomination he belongs to. The only function of the Church 
is thus to provide him with an environment where he can perhaps 
realize his union with Christ better than in isolation. But the 
only reasons then for healing the divisions of Christendom are the 
ones of expediency—that it makes the Church more impressive 
and effective, or that it is better for Christians if they can express 
explicitly in corporate worship what is already implicit—their 
one-ness in Christ. But Catholic doctrine is far more than this. 
We believe that the Church is the Body of Christ, existing, as it 
were, apart from us, and that we are incorporated into it. In order 
to be in Christ. we must be taken into His Mystical Body, not 
that we unite eurselves with His Body the C hurch because we 
are already united with Him. And it is ngt our faith which achieves 
this. God takes us and grafts us on to His Body, and our faith 
is at once the gift of God in so doing and our response, to His 
action, 
THe MINISTRY 

There are many other such examples in the report whic bi. show 
how great the differences are between us, despite a frequent super- 
ficial suggestion of agreement. The Bible is made the final touch- 
stone in determining the truth of doctrine, but it is still left rather 
vague as to who is to determine the true-interpretation of the 
Bible, and there is a failure to realize the sacredness of ** the 
Paradosis ''—the Tradition (see ** Faith and Unity,”’ April, 1950). 
On the subject of the Sacred Ministry there is evidence of funda- 
mental differences, already hinted at above on the subject of 
forgiveness. To us, the apostles and their successors in the 
Church to-day are in a sense Christ’s plenipotentiaries. They act 
as Him, speaking with His authority His words of forgiveness, 
commissioning their successors and handing on His authority. 
But to protestants such a notion is * not only false but blasphe- 
mous "’, despite the words of Christ He ,that’ receiveth you 
receiveth Me, and he that receiveth Me receiveth Him that sent 
Me’’. And “* As the Father hath sent Me even so send I you”, 
followed by the authority to forgive sins. This means that 
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particular men chosen by Christ were to act as though they were 
‘other Christs ”, a tremendous and Staggering Commission, so 
tremendous that our minds cannot-realize its full significance, | 
one which certainly cannot have justice'done to it by such words, 
‘* During His earthly lifetime Jesus sent out ‘ the Twelve’, and 
ae others, as His ‘apostles’ to further His work of he aling and 
preaching the Kingdom of God.”’ It is because of such inadequate 
language that we maintain that protestants have not fully realized 
the significance of the Incarnation, or that of the Church and its 
ministry as the extension of the Incarnation. God dwelt as a 
Man among men, and by His life among them, and His death and 
resurrection made them one with Himself. They saw Him and 
heard Him and touched Him, for they were human beings with 
bodies and souls. And still they touch Him and hear Him, bodily 
as well as purely spiritually as though they were angels, for He 
continues among them. That is the background of the visible 
Church with its visible ministers and sacraments. This is what 
the puritanism of Nonconformity has failed to grasp, in its 
separation of body and spirit and the unbalanced elevation of 
‘ the spiritual '’. To reply that this view is a“ facile inaccuracy 
which misunderstands the asceticism of Puritanism is only half 
an answer. It fails to take into account the many elements of 
Nonconformity which do not fall under the heading of asceticism, 
such as the use of the body and its senses in worship. There is 
nothing “ akin to the older asceticism” in preferring sitting to 
kneeling for prayer, or in the dislike of the sign of the cross. And 
while such differences may be of slight importance they may well 
be symptomatic of a more profound difference of belief as to the 
nature of man, the Incarnation of the Word of God, and all that 
follows from it in the doctrine of the Church and Sacraments. 
When all is said, even if this series of articles has misrepresented 
the protestant. conviction, it has not been wilfully. It may be 
said to represent the misunderstanding of hundreds of priests and 
people in the parishes of England, judging Nonconformist beliefs 
not as they may be expounded by the principals of colleges but 
as they are seen in the parishes. The strength of the Catholic 
movement in the Church of England in its return to and insistence 
upon the essentially Catholic principles of the Church of England 
is that it has developed in the parish churches of England. And 
it is in this environment that reunion schemes must be seen, not 
in the atmosphere of the committee-room. If we do fail to 
appreciate the catholicity of protestantism it seems that there 
are many protestants who are guilty of as much failure. And if 
they have achieved nothing else, these articles may perhaps have 
shown what a lot of misunderstanding there is to settle in our 
approach to reunion before ever we can begin to think of definite 
plans for a united Church. 
L. F. CHADD. 
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Continued from page 26 3} 


Saeraments-are dependent upon the Ministry, and yet in another 

way: the Ministry is dependent upon the Sacraments. It is quite 
impossible to isolate these things into water-tight compartments : 
they are four parts of a much larger whole. 

More than this, quarrelling and separation involve bitterness 
and the breaking of the law of charity in the full sense of that 
term, and a hardening process sets in, leading to a new mnigid 
theology in each one of the separated bodies. Then these bodies 
develop a life of their own, a theology of their own, and a litur- 
gical way of life of their own; their ways become set and fixed, 
definitely separate in faith and practice, and people grow up in 
them. 

That is the situation with which we are faced to- day, and there 
is no short cut to its solution. The first thing above everything 
else, a work which we can all undertake for the restoration of the 
Unity of the Church is persevering prayer which must be the 
prayer of penitent people. That is a thing which is always being 
forgotten. These schisms for Which, in a sense, we may not be 
held responsible since we have inhe rited them, are deadly wounds 
in the Body of Christ and deadly sins. If we regard them as 

»matters of inconvenience whieh can be easily got over, we shall 
“Only make confusion worse confounded and lead to schism upon 
schism. Penitence will lead to a clearer vision of God’s Church. 

If people would come to realize that these schisms are deadly 
wounds in the Body of Chnst--and sometimes when you are 
reflecting upon the Crucifix compare them in your minds to the 
wounds in His Mystical Body—and the cause of deep and serious 
sin, I believe that we should then begin to have that whiclr is 
essential, that -f,-a passionate desire for reunion according to 
the Will of God and not according to the will of any body of 
persons. 

There can be no compromise about the tradition and deposit 


of the Catholic Church. 
(To be coincided ~ 
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